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Monastic musings 
Sr Therese Parkin COS Cam 

I was si7ng in church a few weeks ago when I had a bit of an epiphany: one of 

those lightbulb moments when something comes absolutely clear, and you wonder 

why you were so stupid that you’ve missed it all these years.  

We were praying the p.404 liturgy for communion from A New Zealand Prayer 

Book/He Karakia Mihinare o Aotearoa and the thought flashed across my mind, 

“Why are we addressing God as he?”  

God is Spirit, the ground of our being, the depth of divine love, the Coming One: 

but God is not male. Jesus was, but God is not. So if God is not male, why do we 

never use feminine images for God in our songs, liturgy, and prayers? The Bible is 

packed full of them: the Mother Bird who hovers over the face of the waters and 

hides us under her wings; the Mother Bear defending her cubs; El Shaddai, the 

Breasted One (see later discussion); Holy Wisdom/Sophia; the woman searching for 

her lost coin reflec�ng God’s search for us; and so many more. So where are they in 

our liturgy? 

I used to think that language wasn’t important: “he” was tradi�onal language for 

God so why was there a problem? But as I’ve studied, prayed, and lived my faith, 

I’ve come to realise that the language we use for God is deeply important.  

The language we use for God shows us who God is for us, and who we are in God’s 

grace. If I, as a woman, cannot use an image for God that is female, how then can I 

fully reflect God’s image, the imago Dei, in my own female flesh, just as a man re-

flects God’s image in his flesh? Do we subconsciously believe that female flesh can-

not show God’s full image? From about 400AD, our theological history certainly 

said that quite clearly (read Augus�ne, Thomas Aquinas, and Jerome if you don’t 

believe me!), but is it right? More importantly, is it true? Do we honestly believe 

that women are less important in God’s great plan of salva�on than men? Because 

that’s what we’re implying by using only male images for God.  

But Jesus called God “Abba” (father), I thought. Surely that was a reason to use 

male images for God? But if you read the text carefully, Jesus calls God Abba ‘4 

�mes in Mark, 15 in Luke, 49 in MaMhew, and 109 in John’ (the Gospels were 

wriMen in that order, from around 60-120AD) - surely a sign of a growing communi-

ty usage, rather than Jesus’ actual words (Johnson, 2002, p.81). Jesus was talking 

about the rela�onship he had with the Creator God, rela�ng to the Holy One as a 

(Con,nued on page 4) 
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small child relates to their parents: with love, with trust, and with joy, rather than 

specifically as “father”. We could call God Mother, with equal honesty and truth, 

and as equally honest to Jesus’ rela�onal intent. 

So why don’t we?  

I decided to try it: to find out if addressing God using female metaphors and images 

made a difference to the way I related to the Most High. And it does. It truly does. 

Removing the masculine pronouns for God and exploring the feminine images that 

are in the Bible and throughout our theological history has been profoundly freeing 

for me. My image of God has expanded enormously: God is bigger than before—or 

rather more accurately, my understanding of God is wider. I find God’s light and 

beauty in new places that I would never have even seen before, because I am more 

open to God’s gracious work and loving, tender presence expressed in new ways.  

I have discovered three wonderful companions for this new journey. The Inclusive 

Bible is a 20-year project by Catholic priests and others to retranslate the Biblical 

texts with extremely close aMen�on to the actual intent of the original writers. It is 

a text for reading aloud: it is a joy on the tongue and in the heart. I have spent 

years studying the Biblical texts in both Jewish Studies and theological college, and 

the scholarship of this transla�on is outstanding. And it is deeply refreshing to read 

such transla�ons as ‘When Abram was ninety-nine years old, YHWH appeared and 

said, “I am the Breasted One”’: with the marginal note that,  

The name El Shaddai is usually translated “the Almighty”, under the assump-

�on that it derives from either the word shadad, which means “burly” or 

“powerful,” or from shadah, which means “mountain,” making the name 

“God of the Mountains.” There is growing evidence, however, that Shaddai 

may derive from the word shad or “breast” - thus El Shaddai may be a femi-

nine image of God meaning “the Breasted God.” (Priests for Equality, 2009, 

p.12) 

The Order of St Helena Monas,c Breviary is the Divine Office daily prayers used by 

the nuns of the Episcopal (American Anglican) Order of St Helena. Around 20 years 

ago, the Order became uncomfortable with masculine images and pronouns for 

God, and went back to the original texts with a scholarly eye and a sense for the 

feel of language. The 20 year process (which included singing all of the psalms using 

monas�c chant) brought forth a beau�ful version of the Divine Office where the 

feel of the texts on the tongue is as important as the sense they convey. The text 

has been thoroughly prayed for many years and it shows. Images for God are ex-

pansive, including both male and female, but there are some lovely usages: Sun of 

Righteousness, Chosen One, Holy One, Coming One, and so on.  

The third companion on my journey is She Who Is: the mystery of God in feminist 

(Con,nued from page 3) 
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theological discourse. This is serious theology done seriously by an extremely giSed 

scholar, leading us through the reasons why we need to speak rightly of God; theo-

logical, Biblical and historical feminine images of God; why feminine images of God 

were hidden (in some cases deliberately); and where we can go from here as we 

explore the depths of God from feminine images.  

 

Eternal Spirit 

Earth-maker, pain-bearer, life-giver 

Source of all that is and that shall be, 

Father and Mother of us all, 

Loving God, in whom is heaven: 

 

The hallowing of your name echo through the universe! 

The way of your jus)ce be followed by the peoples of the world! 

Your heavenly will be done by all created beings! 

Your commonwealth of peace and freedom sustain our hope and come on earth. 

 

With the bread we need for today, feed us. 

In the hurts we absorb from one another, forgive us. 

In )mes of tempta)on and test, strengthen us. 

From trials too great to endure, spare us. 

From the grip of all that is evil, free us. 

 

For you reign in the glory of the power that is love, 

Now and forever. Amen 

(Alterna,ve to the Lord’s Prayer, A New Zealand Prayer Book, p.181) 

 

References: 

Anglican Church in Aotearoa, New Zealand and Polynesia (2002), A New Zealand Prayer 

Book/He Karakia Mihinare o Aotearoa (Has�ngs: Genesis), 2nd ed 

Johnson, E.A (2002), She Who Is: the mystery of God in feminist theological discourse (New 

York: Herder & Herder), 2nd ed 

Order of St Helena (2005), The St Helena Breviary: monas,c edi,on (Augusta: Order of St 

Helena) 

Priests for Equality (2009), The Inclusive Bible: the first egalitarian transla,on (Lanham: Row-

man & LiMlefield) 
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S a m u e l      

Apostle to 

Carol Gillice 

Samuel Marsden has been described as the Apostle of New Zealand, due to his 

determina)on to bring Chris)an mission to our country. 

Samuel Marsden was born on 25 June 1765 at Farsley in West Yorkshire, England, 

the son of a Wesleyan blacksmith turned farmer. In his early twen)es he a6ended 

Elland Clerical Society to train as an Anglican priest. In 1790 he a6ended Magda-

lene College, Cambridge , where he was a friend of William Wilberforce, the an)-

slavery campaigner. Two years later he accepted an appointment as assistant 

chaplain to the colony of New South Wales, Australia. 

In 1793 he was ordained and married Elizabeth Fristan at Hull on 21 April. 

Marsden arrived at Sydney cove on the 10 March 1794 with his wife and new 

daughter Anne, the first of eight children. 

Marsden concerned himself with the welfare of orphan children and female con-

victs, and  late in 1795 he consented to serve as magistrate and as superintendent 

of government affairs. 

In the next few years he was very busy, not only as a chaplain and magistrate but 

also as a rising landowner. He also became closely associated with the London 

Missionary Society, becoming the official local agent  for the Pacific region in 

1804. 

Marsden’s a6en)on gradually turned to the Maori of New Zealand as a promising 

people for evangelisa)on. He oBen accommodated Maori visi)ng New South 

Wales, puCng them up in his own house and teaching them en)rely at his own 

expense. 

In 1800, Marsden was called upon to act as sole chaplain for New South Wales, 

and it was not un)l 1807 that he was free to return to England and plead his 

cause for mission to the Maori in New Zealand. In 1809 that Marsden was able to 

return to Sydney with three lay ministers, William Hall, a joiner; Thomas Kendall, 

a schoolmaster; and John King, a rope maker, along with their families on board 

the convict ship Ann. On the voyage back to Australia Marsden renewed his ac-

quaintance with the Nga Puhi chief, Ruatara, who was unwell. Marsden nursed 

him back to health, realising that with the help of Ruatara, there was a way for-
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New Zealand 

ward to mission in New Zealand.  

Marsden couldn’t obtain permission to go to New Zealand un)l 1814 due to un-

foreseen circumstances (including the massacre and cannibalism of around 70 

se6lers in Whangaroa Harbour by local iwi). Marsden bought his own ship, the 

Acve for the sum of £1,400. Hall, King and Kendall reached the Bay of Islands 

un)l June 1814, followed by Marsden in December 1814. 

On 20 December 1814, Marsden persuaded Nga) Uru and Nga Puhi to make 

peace at Matauri Bay. On 22
 
December he landed at Rangihoua, Ruatara’s place. 

On Christmas Day, Marsden led off with Psalm 100 and then preached from Luke 

2:10- ‘behold, I bring you good )dings of great joy’ to a large and well disciplined 

congrega)on. 

Although Marsden leB New Zealand in August 1815, he felt much heartache and 

worry over the mission work in New Zealand. It was another 5 years before he 

could return in 1819 where he established the new se6lement at Kerikeri and 

bought 13,000 acres of land from Hongi Hika, thinking that the land might solve 

some of the needs of colonising families the Mission Society might send out. 

Samuel Marsden was a man who cared deeply for others no ma6er their circum-

stances in life. He took in many Maori in his own home in Parrama6a NSW to 

teach farming skills, rope making, brick making, along with moral teaching and 

religious instruc)on, and funded many opera)ons from his own pocket.  

On 11 April 11 1836 aged 71 he wrote to Archdeacon Williams of the NZ Mission: 

“I have been collec)ng my memorandums rela)ve to New Zealand which I made 

in my different visits. This relieved my mind in the midst of my mental afflic)on 

aBer the death of my dear wife, a loss that no temporal circumstance can ever 

repair. I purpose to send my imperfect observa)ons of New Zealand to the Socie-

ty for publica)on. It is possible they interest mankind a hundred years hence 

when we are dead and gone.” 

Sources: www.teara.govt.nz, For All the Saints, and the preface from The le�ers 

and Journals of Samuel Marsden 
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Pat de Carteret 

St Luke’s Centre Shop was started 35 years ago to enable the Parish to sup-

port the work of a deaconess in the community. When that posi�on no 

longer existed the church broadened its vision and began giving to many 

local chari�es which it con�nues to do. The majority of volunteers at the 

shop are not members of the church but it was this vision of reaching out to 

the community that aMracted them – to say nothing of the fact that they 

dearly love a good bargain!! 

The shop prides itself on providing good quality second hand clothes at ex-

tremely low prices and has quite a few regular customers who know they 

will get value for money. Many people comment on the fact that “it doesn’t 

smell like an op shop”. Besides clothes the shop also stocks china, kitchen 

ware, linen, knickknacks and books. 

The shop is known as the li:le shop with the big bargains. 

Staff are in the process of making the outside of the shop more eye catching 

with planter boxes of bright flowers and hanging baskets to aMract the eye 

of passers by. 

The shop made a gross income of approximately $50,000 last year. From 

this amount the shop pays electricity, phone and rent to the church with 

the rest being split between the church and local chari�es. This enabled 

$16,000 to be donated to local chari�es in the last year. 

The support from the community enables the shop to support those in our 

community needing help. The support of church members is also essen�al 

for the shop to con�nue to be a vital part of St Luke’s and the community. 

St Luke’s CentreShop:  

the little shop with the big bargains! 
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Reaching Out is our magazine for telling our stories about 

all the awesome things that are going on at St Luke’s. It 

would be fantas�c if we could have stories from some of 

the groups that are part of the fabric of our lives here at 

St Luke’s. Have a think and see if you’ve got a story to tell 

that shows us what a wonderful place St Luke’s is to be 

part of.  

Submission dates for 2014 

Final date for submission Edi)on of Reaching Out 

20 October 2014 Feast of St Luke 

1 December 2014 Advent/Christmas 

Submission requirements 
Please email your submission to sr.therese.parkin@gmail.com 

by 12noon on the closing date for the edi)on. No late submis-

sions will be included under any circumstances.  

If you don’t have email and have no way of ge7ng your sub-

mission typed up and emailed, you may leave a wriMen submis-

sion in the P pigeonhole at church. If you want your material 

back, please give your name on the material. If you want a pho-

tograph included, you must also give some informa�on about 

the photo so that it tells a story for everyone else.  

The editor reserves the right not to include material if it is not appro-

priate for the edi,on (eg about Christmas for an Easter edi,on), the 

edi,on is already full, or the submission is late. 
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www.saintlukes.co.nz 

E: st.lukeschurch@xtra.co.nz 

T: 07 348 5390 

F: 07 348  1790 

Contact the Church if you are interested in finding out more  

about us, or check out our new website: www.saintlukes.co.nz 

Vicar: Revd Alex Czerwonka 

T: 07 348 9383  |  M: 027 301 0795 

You are welcome to  

worship with us 


